A Matan Analysis Technique: Gathering related Ahadith together & analyzing them.
A sample of the technique is as follows and is only being presented to learn some techniques
and make these techniques even better and I do not necessarily agree with everything
stated in this sample as it is just a sample for presenting some techniques so that they are
improved even further.
Title:
Explanation of Iman, Islam, Ihsan, & Some Signs of the Day of Judgment - The Hadith of Jibreel
Article:

 ﺑﻴﻨﻤﺎ ﳓﻦ ﻋﻨﺪ ﺭﺳﻮﻝ ﺍﷲ ﺻﻠﻰ: ﺣﺪﺛﲏ ﺃﰊ ﻋﻤﺮ ﺑﻦ ﺍﳋﻄﺎﺏ ﻗﺎﻝ:ﺭﻭﻱ ﺃﻧﻪ ﻗﺎﻝ ﻋﺒﺪ ﺍﷲ ﺑﻦ ﻋﻤﺮ ﺭﺿﻲ ﺍﷲ ﻋﻨﻬﻤﺎ
ﺍﷲ ﻋﻠﻴﻪ ﻭﺳﻠﻢ ﺫﺍﺕ ﻳﻮﻡ ﺇﺫ ﻃﻠﻊ ﻋﻠﻴﻨﺎ ﺭﺟﻞ ﺷﺪﻳﺪ ﺑﻴﺎﺽ ﺍﻟﺜﻴﺎﺏ ﺷﺪﻳﺪ ﺳﻮﺍﺩ ﺍﻟﺸﻌﺮ ﻻ ﻳﺮﻯ ﻋﻠﻴﻪ ﺃﺛﺮ ﺍﻟﺴﻔﺮ ﻭﻻ
 ﻳﺎ:ﻳﻌﺮﻓﻪ ﻣﻨﺎ ﺃﺣﺪ ﺣﱴ ﺟﻠﺲ ﺇﱃ ﺍﻟﻨﱯ ﺻﻠﻰ ﺍﷲ ﻋﻠﻴﻪ ﻭﺳﻠﻢ ﻓﺄﺳﻨﺪ ﺭﻛﺒﺘﻴﻪ ﺇﱃ ﺭﻛﺒﺘﻴﻪ ﻭﻭﺿﻊ ﻛﻔﻴﻪ ﻋﻠﻰ ﻓﺨﺬﻳﻪ ﻭﻗﺎﻝ
 ﺍﻹﺳﻼﻡ ﺃﻥ ﺗﺸﻬﺪ ﺃﻥ ﻻ ﺇﻟﻪ ﺇﻻ ﺍﷲ ﻭﺃﻥ ﳏﻤﺪﺍ: ﻓﻘﺎﻝ ﺭﺳﻮﻝ ﺍﷲ ﺻﻠﻰ ﺍﷲ ﻋﻠﻴﻪ ﻭﺳﻠﻢ.ﳏﻤﺪ ﺃﺧﱪﱐ ﻋﻦ ﺍﻹﺳﻼﻡ
 ﻗﺎﻝ. ﺻﺪﻗﺖ: ﻗﺎﻝ.ﺭﺳﻮﻝ ﺍﷲ ﻭﺗﻘﻴﻢ ﺍﻟﺼﻼﺓ ﻭﺗﺆﰐ ﺍﻟﺰﻛﺎﺓ ﻭﺗﺼﻮﻡ ﺭﻣﻀﺎﻥ ﻭﲢﺞ ﺍﻟﺒﻴﺖ ﺇﻥ ﺍﺳﺘﻄﻌﺖ ﺇﻟﻴﻪ ﺳﺒﻴﻼ
. ﻓﻌﺠﺒﻨﺎ ﻟﻪ ﻳﺴﺄﻟﻪ ﻭﻳﺼﺪﻗﻪ:[]ﻋﻤﺮ
: ﻗﺎﻝ. ﺃﻥ ﺗﺆﻣﻦ ﺑﺎﷲ ﻭﻣﻼﺋﻜﺘﻪ ﻭﻛﺘﺒﻪ ﻭﺭﺳﻠﻪ ﻭﺍﻟﻴﻮﻡ ﺍﻵﺧﺮ ﻭﺗﺆﻣﻦ ﺑﺎﻟﻘﺪﺭ ﺧﲑﻩ ﻭﺷﺮﻩ: ﻗﺎﻝ. ﻓﺄﺧﱪﱐ ﻋﻦ ﺍﻹﳝﺎﻥ:ﻗﺎﻝ
.ﺻﺪﻗﺖ
. ﺃﻥ ﺗﻌﺒﺪ ﺍﷲ ﻛﺄﻧﻚ ﺗﺮﺍﻩ ﻓﺈﻥ ﱂ ﺗﻜﻦ ﺗﺮﺍﻩ ﻓﺈﻧﻪ ﻳﺮﺍﻙ: ﻗﺎﻝ. ﻓﺄﺧﱪﱐ ﻋﻦ ﺍﻹﺣﺴﺎﻥ:ﻗﺎﻝ
. ﻣﺎ ﺍﳌﺴﺌﻮﻝ ﻋﻨﻬﺎ ﺑﺄﻋﻠﻢ ﻣﻦ ﺍﻟﺴﺎﺋﻞ: ﻗﺎﻝ. ﻓﺄﺧﱪﱐ ﻋﻦ ﺍﻟﺴﺎﻋﺔ:ﻗﺎﻝ
. ﺃﻥ ﺗﻠﺪ ﺍﻷﻣﺔ ﺭﺑﺘﻬﺎ ﻭﺃﻥ ﺗﺮﻯ ﺍﳊﻔﺎﺓ ﺍﻟﻌﺮﺍﺓ ﺍﻟﻌﺎﻟﺔ ﺭﻋﺎﺀ ﺍﻟﺸﺎﺀ ﻳﺘﻄﺎﻭﻟﻮﻥ ﰲ ﺍﻟﺒﻨﻴﺎﻥ: ﻗﺎﻝ.ﺎ ﻓﺄﺧﱪﱐ ﻋﻦ ﺃﻣﺎﺭ:ﻗﺎﻝ
 ﻓﺈﻧﻪ ﺟﱪﻳﻞ: ﻗﺎﻝ. ﺍﷲ ﻭﺭﺳﻮﻟﻪ ﺃﻋﻠﻢ: ﻳﺎ ﻋﻤﺮ ﺃﺗﺪﺭﻱ ﻣﻦ ﺍﻟﺴﺎﺋﻞ؟ ﻗﻠﺖ: ﰒ ﺍﻧﻄﻠﻖ ﻓﻠﺒﺜﺖ ﻣﻠﻴﺎ ﰒ ﻗﺎﻝ ﱄ:[ﻗﺎﻝ ]ﻋﻤﺮ
ﺃﺗﺎﻛﻢ ﻳﻌﻠﻤﻜﻢ ﺩﻳﻨﻜﻢ
It is reported that Abd Allah ibn Omar (ra) said that his father Omar (ra) said: One day, while we were with the
Prophet (pbuh) a man, with shining white clothes and jet black hair, appeared before us. We could see no
indications of a journey on him and neither did anyone among us know him [to be a resident of Medinah]. [He
kept advancing towards us] till he sat himself in front of the Prophet (pbuh). [So close was he to the Prophet
(pbuh) that] his knees touched the Prophet's knees; he placed his hands on his [own] legs. He asked:
'Muhammad, inform me about Islam'. The Prophet (pbuh) replied: 'Islam is that you bear witness that there is no
god, except the One God and that Muhammad is the messenger of God; that you establish Sala'h; that you pay
Zaka'h; that you fast during [the month of] Ramadan; and that you undertake the Hajj of the Bayet Allah, if you
are in a position to do so'3. He said: 'You are right'. Omar said: 'We were surprised at him. He asked the Prophet
a question and then himself verified the Prophet's answer'.

Then he said: 'Inform me about Iman'. The Prophet (pbuh) said: 'Iman is that you believe in God, His angels, His
books, His prophets; the Final Day2 and that you believe that the desirable and the undesirable events [in life]
are all from God'3. He said: 'You are right'.
Then he said: 'Inform me about Ihsan'. The Prophet replied: 'Ihsan is that you serve God as if He was right in
front of your eyes; for even if you cannot see Him, He definitely sees you'4.
Then he said: 'Inform me about the Hour [when shall it happen?]' The Prophet (pbuh) replied: 'The person who
is being asked is no more aware of it than the inquirer'.
Then he said: 'Tell me about its signs'. The Prophet (pbuh) replied: 'That the slave girl will give birth to the free
woman5; that you shall see these bare footed, naked, and poor shepherds [of Arabia]6 competing with each
other in making high buildings'7.
Omar continued: Then he went away and I kept sitting there for quite some time. Then the Prophet (pbuh) said
to me: 'Omar, do you know who this inquirer was?' I said: 'God and His messenger know best'. He said: 'It was
Gabriel. He came to you to teach you [some important aspects of] your religion'.
***************

General Notes:
1.
2.
3.
4.
5.
6.

7.

The five stated elements are, in fact, the distinguishing observable elements of Islam.
Each of these elements of belief is referred to as the essential elements of Islamic belief in Al-Baqarah
2: 285.
This element of belief is the direct corollary of the belief in the omniscience of God and His absolute
control over all the events that take place in the world.
i.e. to perform all the deeds of piety in the best of manners. In the manner in which man would have
performed these deeds had he been able to physically see God watching him perform these deeds.
This seems to be a reference to the abolition of the institution of slavery. It refers to the time when a
child born to a slave-girl would be a free person.
This is a reference to the prevalent poverty of the Arabs. This fact is substantiated by a clear reference
to the Arabs in some of the variant texts of the same Hadith (see, for instance, Ahmad Ibn Hanbal's
narrative no. 2926).
i.e. when the affluence of the then destitute Arabs would be manifested in their competing with each
other in building sky scrapers.

Notes on the Text of the Narrative:
This narrative or a part of it, with minor variations, has been reported in Bukhariy (narrative no. 50 and 4499),
Muslim (narrative no. 8, 9 and 10), Tirmidhi (narrative no. 2610), Nasaa'iy (narrative no. 2093, 3480, 4990 and
4991), Abu Dawood (narrative no. 4695), Ibn Maajah (narrative no. 63, 64 and 4044), Ahmad ibn Hanbal
(narrative no. 184, 191, 367, 374, 375, 2926, 5856, 9497, 17207 and 17537), Ibn Hibban (narrative no. 159, 168
and 173), Ibn Khuzaymah (2244 and 2504), Bayhaqiy (narraive no. 8393 and 20660), and Ibn Abi Shaybah
(narrative no. 30309, 37557 and 37558). The preferred narrative is the one reported in Muslim (narrative no. 8).
In some narratives, as in Muslim's narrative no. 10, the narrator has started the narration with the words

"ﻗﺎﻝ

"...( ﺭﺳﻮﻝ ﺍﷲ ﺻﻠﻰ ﺍﷲ ﻋﻠﻴﻪ ﻭﺳﻠﻢ ﺳﻠﻮﱐ ﻓﻬﺎﺑﻮﻩ ﺃﻥ ﻳﺴﺌﻠﻮﻩ ﻓﺠﺎﺀ ﺭﺟﻞ ﻓﺠﻠﺲ ﻋﻨﺪ ﺭﻛﺒﺘﻴﻪi.e., 'The Prophet (pbuh)
directed the people to ask him [about religious matters], but the people were afraid to ask. Then a man came
and sat close to the Prophet's knees...').

In some narratives, as in Bukhariy's narrative no. 4499, the words "ﺭﺟﻞ

( "ﺇﺫ ﻃﻠﻊ ﻋﻠﻴﻨﺎi.e., 'a man appeared

before us') have been replaced with "ﳝﺸﻲ

( "ﺇﺫ ﺃﺗﺎﻩ ﺭﺟﻞi.e., 'a man came walking to him [i.e., the Prophet]').
While in other narratives, as in Bukhariy's narrative no. 50, these words have been replaced with "ﻓﺄﺗﺎﻩ ﺟﱪﻳﻞ
"( ﻓﻘﺎﻝi.e., 'then Gabriel came to him and said...'). In Ahmad ibn Hanbal's narrative no. 17207, the following
words are reported "( "ﺟﺎﺀﻩ ﺟﱪﻳﻞ ﻋﻠﻴﻪ ﺍﻟﺴﻼﻡ ﰲ ﻏﲑ ﺻﻮﺭﺗﻪ ﳛﺴﺒﻪ ﺭﺟﻼ ﻣﻦ ﺍﳌﺴﻠﻤﲔi.e., 'Gabriel came to him in a
different guise than his own. The Prophet (pbuh) thought that he was one of the Muslim men').
In some narratives, as in Bukhariy's narrative no. 4499, the attributes of the visitor reported in the words

"ﺭﺟﻞ

"( ﺷﺪﻳﺪ ﺑﻴﺎﺽ ﺍﻟﺜﻴﺎﺏ ﺷﺪﻳﺪ ﺳﻮﺍﺩ ﺍﻟﺸﻌﺮ ﻻ ﻳﺮﻯ ﻋﻠﻴﻪ ﺃﺛﺮ ﺍﻟﺴﻔﺮ ﻭﻻ ﻳﻌﺮﻓﻪ ﻣﻨﺎ ﺃﺣﺪi.e., 'a man, with shining white
clothes and jet black hair on whom there were no traces of travel and no one among us recognized him') have
been omitted. While in some narratives, as in Nassaiy's narrative no. 4991, these attributes have been given as

"( "ﺃﻗﺒﻞ ﺭﺟﻞ ﺃﺣﺴﻦ ﺍﻟﻨﺎﺱ ﻭﺟﻬﺎ ﻭﺃﻃﻴﺐ ﺍﻟﻨﺎﺱ ﺭﳛﺎ ﻛﺄﻥ ﺛﻴﺎﺑﻪ ﱂ ﳝﺴﻬﺎ ﺩﻧﺲi.e., 'a man with a most attractive face
and the best of fragrances approached. His clothes were shining white as if dirt had never touched them'). In
some narratives, as in Ibn Majah's narrative no. 63, the words "ﺍﻟﺸﻌﺮ

( "ﺷﺪﻳﺪ ﺳﻮﺍﺩi.e., 'jet black hair') have been

reported as "ﺍﻟﺮﺃﺱ

( "ﺷﺪﻳﺪ ﺳﻮﺍﺩ ﺷﻌﺮi.e., 'jet black hair of the head'). In Musnad Ahmad Ibn Hanbal's narrative
no. 184 these attributes have been reported in the words "ﺟﺎﺀﻩ ﺭﺟﻞ ﳝﺸﻲ ﺣﺴﻦ ﺍﻟﻮﺟﻪ ﺣﺴﻦ ﺍﻟﺸﻌﺮ ﻋﻠﻴﻪ ﺛﻴﺎﺏ
"( ﺑﻴﺎﺽ ﻓﻨﻈﺮ ﺍﻟﻘﻮﻡ ﺑﻌﻀﻬﻢ ﺇﱃ ﺑﻌﺾ ﻣﺎ ﻧﻌﺮﻑ ﻫﺬﺍ ﻭﻣﺎ ﻫﺬﺍ ﺑﺼﺎﺣﺐ ﺳﻔﺮi.e., 'a man, who was handsome, had
beautiful hair and was wearing white clothes, came walking to him. People looked at each other [saying:] neither
do we know him nor does he look like a traveler').
In some narratives, as in Bukhariy's narrative no. 4499, the words

"ﺟﻠﺲ ﺇﱃ ﺍﻟﻨﱯ ﺻﻠﻰ ﺍﷲ ﻋﻠﻴﻪ ﻭﺳﻠﻢ ﻓﺄﺳﻨﺪ ﺭﻛﺒﺘﻴﻪ

"( ﺇﱃ ﺭﻛﺒﺘﻴﻪ ﻭﻭﺿﻊ ﻛﻔﻴﻪ ﻋﻠﻰ ﻓﺨﺬﻳﻪi.e., 'he sat himself in front of the Prophet (pbuh), his knees touched the
Prophet's knees; he placed his hands on his legs') have been omitted. While in some narratives, as in Tirmidhi's
narrative no. 2610, these words have been replaced with "ﺑﺮﻛﺒﺘﻪ

( "ﻓﺄﻟﺰﻕ ﺭﻛﺒﺘﻪi.e., 'he stuck his legs with the

Prophet's). In some narratives, as in Nassaiy's narrative no. 4991, it is reported that the person kept asking the
Prophet (pbuh) to allow him to come closer till the time that he reached near the Prophet (pbuh). The words

 ﻓﻘﺎﻝ ﺃﺩﻧﻮ ﻳﺎ ﳏﻤﺪ؟ ﻗﺎﻝ."ﺳﻠﻢ ﰲ ﻃﺮﻑ ﺍﻟﺒﺴﺎﻁ ﻓﻘﺎﻝ ﺍﻟﺴﻼﻡ ﻋﻠﻴﻚ ﻳﺎ ﳏﻤﺪ ﻓﺮﺩ ﻋﻠﻴﻪ ﺍﻟﺴﻼﻡ
" ﻓﻤﺎ ﺯﺍﻝ ﻳﻘﻮﻝ ﺃﺩﻧﻮ ﻣﺮﺍﺭﺍ ﻭﻳﻘﻮﻝ ﻟﻪ ﺍﺩﻥ ﺣﱴ ﻭﺿﻊ ﻳﺪﻩ ﻋﻠﻰ ﺭﻛﺒﱵ ﺭﺳﻮﻝ ﺍﷲ ﺻﻠﻰ ﺍﷲ ﻭﺳﻠﻢ.( ﺃﺩﻧﻪi.e., 'He greeted the

have been reported as

Prophet from the corner of the gathering and said "Assalaam Alaikum O Muhammad". The Prophet returned his
greeting. Then he asked "Muhammad, can I come closer?" The Prophet allowed him to come closer. But he
kept on requesting the Prophet to allow him to come closer and each time the Prophet permitted him to come
closer till the time that he placed his hands on the knees of the Prophet (pbuh)'). In Ahmad Ibn Hanbal's
narrative no. 374, the Prophet himself directed the person to come closer in the words

"ﻓﻘﺎﻝ ﺭﺳﻮﻝ ﺍﷲ ﺻﻠﻰ ﺍﷲ

"( ﻋﻠﻴﻪ ﻭﺳﻠﻢ ﺃﺩﻧﻪ ﻓﺪﻧﺎ ﻓﻘﺎﻝ ﺃﺩﻧﻪ ﻓﺪﻧﺎ ﻓﻘﺎﻝ ﺃﺩﻧﻪ ﻓﺪﻧﺎ ﺣﱴ ﻛﺎﺩ ﺭﻛﺒﺘﺎﻩ ﲤﺴﺎﻥ ﺭﻛﺒﺘﻴﻪi.e., 'the Prophet said "come closer",
he came closer then the Prophet kept on telling him to come closer till his knees were almost touching the
Prophet's knees'). While in Ahmad Ibn Hanbal's narrative no. 184, Gabriel is reported to have sought the
Prophet's permission about coming close to him in the words "ﺁﺗﻴﻚ؟
you?').

،( "ﻳﺎ ﺭﺳﻮﻝ ﺍﷲi.e., 'Prophet, can I come to

In some narratives, as in Nassaiy's narrative no. 4991, the words

"ﻭﺿﻊ ﻳﺪﻩ ﻋﻠﻰ ﺭﻛﺒﱵ ﺭﺳﻮﻝ ﺍﷲ ﺻﻠﻰ ﺍﷲ ﻋﻠﻴﻪ

"( ﻭﺳﻠﻢi.e., 'he placed his hands on the knees of the Prophet') have been reported, yet it clearly seems that this
reporting is based on a misunderstanding of the words "( "ﻭﺿﻊ ﻛﻔﻴﻪ ﻋﻠﻰ ﻓﺨﺬﻳﻪi.e. "placed his hands on his
[own] legs") on the part of some later narrator.
In some narratives, the sequence of the first two questions is altered. For instance, in Bukhariy's narrative no.
4499, the inquirer's first question is reported as regarding Iman, rather than Islam. Moreover, the wordings of the
inquiry are also slightly altered. For instance, in Bukhariy's narrative no. 4499, the questions are reported as

"ﻣﺎ

"( ﺍﻹﳝﺎﻥi.e., 'what is Iman?', "( "ﻣﺎ ﺍﻹﺳﻼﻡi.e., 'what is Islam?'), "( "ﻣﺎ ﺍﻹﺣﺴﺎﻥi.e., 'what is Ihsan?') and "ﻣﱴ
"( ﺍﻟﺴﺎﻋﺔi.e., 'when shall be the hour [of judgment]?') respectively; and in Ahmad ibn Hanbal's narrative no. 2926
as "( "ﺣﺪﺛﲏ ﻣﺎ ﺍﻹﺳﻼﻡi.e., 'narrate to me what is Islam?'), "( "ﺣﺪﺛﲏ ﻣﺎ ﺍﻹﳝﺎﻥi.e., 'narrate to me what is Iman?'),
"( "ﺣﺪﺛﲏ ﻣﺎ ﺍﻹﺣﺴﺎﻥi.e., 'narrate to me what is Ihsan?') and "( "ﺣﺪﺛﲏ ﻣﱴ ﺍﻟﺴﺎﻋﺔi.e., 'when shall be the hour [of
judgment]?') respectively. While in some other narratives, as in Muslim's narrative no. 10, the question regarding
the time of the Day of Judgment has been reported as "ﺍﻟﺴﺎﻋﺔ؟

( "ﻣﱴ ﺗﻘﻮﻡi.e., 'when shall the hour [of judgment]

be established').
In some narratives, as in Muslim's narrative no. 9, the confirmation ( )ﺻﺪﻗﺖof the inquirer given at the end of
each of the Prophet's response has been omitted.
There is also a slight variation of the nature of omission and/or addition on the part of the narrators in the
reporting of the various answers. Some of the variations are given below:
Variations in the Reporting of the Answer Regarding Islam
a.

In some narratives, as in Bukhariy's narrative no. 4499, the response to the question regarding Islam is
reported as:

"("ﺃﻥ ﺗﻌﺒﺪ ﺍﷲ ﻭﻻ ﺗﺸﺮﻙ ﺑﻪ ﺷﻴﺌﺎ ﻭﺗﻘﻴﻢ ﺍﻟﺼﻼﺓ ﻭﺗﺆﰐ ﺍﻟﺰﻛﺎﺓ ﺍﳌﻔﺮﻭﺿﺔ ﻭﺗﺼﻮﻡ ﺭﻣﻀﺎﻥi.e., 'that

you worship God and refrain from ascribing anything to Him and that you establish Sala'h, pay the
obligatory Zaka'h and fast during Ramadan').
b.

In some narratives, as in Muslim's narrative no. 9, the sentence "ﺍﻟﺼﻼﺓ

( "ﻭﺗﻘﻴﻢi.e., 'and establish

Sala'h') has been reported as "ﺍﳌﻜﺘﻮﺑﺔ

( "ﻭﺗﻘﻴﻢ ﺍﻟﺼﻼﺓi.e., 'and establish the obligatory Sala'h') and the
sentence "( "ﻭﺗﺆﺩﻱ ﺍﻟﺰﻛﺎﺓi.e., 'and pay Zaka'h') has been reported as "( "ﻭﺗﺆﺩﻱ ﺍﻟﺰﻛﺎﺓ ﺍﳌﻔﺮﻭﺿﺔi.e., 'and
pay the prescribed Zaka'h').
c.

In some narratives, as in Muslim's narrative no. 9, the words "ﺇﻟﻴﻪ

( "ﺳﺒﻴﻼ ﻭﲢﺞ ﺍﻟﺒﻴﺖ ﺇﻥ ﺍﺳﺘﻄﻌﺖi.e.,

'and you undertake the Hajj of the Bayet Allah, if you are in a position to do so') have been omitted.
While in some narratives, as in Nassaiy's narrative no. 4991, only the words "ﺳﺒﻴﻼ

( "ﺇﻥ ﺍﺳﺘﻄﻌﺖ ﺇﻟﻴﻪi.e.,

'if you are in a position to do so') have been omitted, while in some other narratives, as in Bayhaqiy's
narrative no. 20660, these words have been reported as "ﺍﻟﺴﺒﻴﻞ
d.

( "ﺇﻥ ﺍﺳﺘﻄﻌﺖi.e., 'if you find a way to

do so').
In some narratives, as in Ahmad ibn Hanbal's narrative no. 17207, fasting and Hajj have been omitted.

e.

In some narratives, as in Muslim's narrative no. 10, the Prophet (pbuh) is reported to have said "

ﻻ

( "ﺑﺎﷲ ﺷﻴﺌﺎ ﻭﺗﻘﻴﻢ ﺍﻟﺼﻼﺓ ﻭﺗﺆﰐ ﺍﻟﺰﻛﺎﺓ ﻭﺗﺼﻮﻡ ﺭﻣﻀﺎﻥ ﺗﺸﺮﻙi.e., that you refrain from ascribing anything to
f.

God, establish Sala'h, pay Zaka'h and fast during Ramadan').
In some narratives, as in Tirmidhi's narrative no. 2610, the Prophet (pbuh) is reported to have said

"( "ﺍﻟﺰﻛﺎﺓ ﻭﺣﺞ ﺍﻟﺒﻴﺖ ﻭﺻﻮﻡ ﺭﻣﻀﺎﻥ ﺷﻬﺎﺩﺓ ﺃﻥ ﻻ ﺇﻟﻪ ﺇﻻ ﺍﷲ ﻭﺃﻥ ﳏﻤﺪﺍ ﻋﺒﺪﻩ ﻭﺭﺳﻮﻟﻪ ﻭﺇﻗﺎﻡ ﺍﻟﺼﻼﺓ ﻭﺇﻳﺘﺎﺀi.e.,

g.

'bearing witness that there is no god but the one true God and that Muhammad is His servant and
messenger, establishing Sala'h, paying Zaka'h, undertaking Hajj of the Bayet Allah and Fasting during
Ramadan.')
In some narratives, as in Ibn Majah's narrative no. 63, the Prophet (pbuh) is reported to have said

"( "ﺇﻟﻪ ﺇﷲ ﻭﺃﱐ ﺭﺳﻮﻝ ﺍﷲ ﺷﻬﺎﺩﺓ ﺃﻥ ﻻi.e., 'bearing witness that there is no god but the one true God and
h.

that I am his messenger.').
In Abu Dawood's narrative no. 4697, the Prophet (pbuh) is also reported to have added the words

"( "ﺍﳉﻨﺎﺑﺔ ﺍﻹﻏﺘﺴﺎﻝ ﻣﻦi.e., bathing after sexual contact.').
i.

In Ahmad Ibn Hanbal's narrative no. 374, the Prophet (pbuh) is reported to have said "

ﺇﻗﺎﻡ ﺍﻟﺼﻼﺓ ﻭﺇﻳﺘﺎﺀ

( "ﻭﺻﻴﺎﻡ ﺷﻬﺮ ﺭﻣﻀﺎﻥ ﻭﻏﺴﻞ ﻣﻦ ﺍﳉﻨﺎﺑﺔ ﻛﻞ ﺫﻟﻚ ﺍﻟﺰﻛﺎﺓ ﻭﺣﺞ ﺍﻟﺒﻴﺖi.e., 'establishing Sala'h, paying Zaka'h,
Hajj of the Bayet Allah, Fasting of the month of Ramadan and bathing after sexual contact, all this is
Islam.'
j.

In Ahmad Ibn Hanbal's narrative no. 2926, the Prophet (pbuh) is reported to have said "

ﺍﻹﺳﻼﻡ ﺃﻥ ﺗﺴﻠﻢ

( "ﻻ ﺇﻟﻪ ﺇﷲ ﻭﺣﺪﻩ ﻻ ﺷﺮﻳﻚ ﻟﻪ ﻭﺃﻥ ﳏﻤﺪﺍ ﻋﺒﺪﻩ ﻭﺭﺳﻮﻟﻪ ﻭﺟﻬﻚ ﷲ ﻭﺃﻥ ﺗﺸﻬﺪ ﺃﻥi.e., 'Islam is that you
submit yourself to God and that you bear witness that there is no god except the one true God and that
Muhammad is His servant and messenger').
k.

In Ibn Hibban's narrative no. 173, these additional words have also been reported: "

ﻭﺗﻌﺘﻤﺮ ﻭﺗﻐﺘﺴﻞ ﻣﻦ

( "ﺍﻟﻮﺿﻮﺀ ﺍﳉﻨﺎﺑﺔ ﻭﺃﻥ ﺗﺘﻢi.e., 'and you undertake Umrah, bathe after sexual contact and perform
thorough ablution').
In Ahmad Ibn Hanbal's narrative no. 374, the inquirer's confirmation following the Prophet's reply is seen as an
indication of the inquirer's respect for the Prophet (pbuh). This implication is narrated in the words

"ﻗﺎﻝ ﺍﻟﻘﻮﻡ ﻣﺎ

"( ﺭﺃﻳﻨﺎ ﺭﺟﻼ ﺃﺷﺪ ﺗﻮﻗﲑﺍ ﻟﺮﺳﻮﻝ ﺍﷲ ﺻﻠﻰ ﺍﷲ ﻋﻠﻴﻪ ﻭﺳﻠﻢ ﻣﻦ ﻫﺬﺍ ﻛﺄﻧﻪ ﻳﻌﻠﻢ ﺭﺳﻮﻝ ﺍﷲ ﺻﻠﻰ ﺍﷲ ﻋﻠﻴﻪ ﻭﺳﻠﻢi.e., 'People
said: We have not seen any person more respectful towards the Prophet (pbuh) than this man, it was as if he
knew the Prophet (pbuh)'.
In some narratives, as in Nassaiy's narrative no. 4991, after the Prophet's reply, Gabriel is reported to have
asked "ﺃﺳﻠﻤﺖ؟

( "ﺇﺫﺍ ﻓﻌﻠﺖ ﺫﻟﻚ ﻓﻘﺪi.e., 'If I do these things, would I enter Islam?') to which the Prophet (pbuh)
is reported to have replied "( "ﻧﻌﻢi.e., 'yes'). In Ahmad Ibn Hanbal's narrative no. 2926, after the Prophet's reply,
Gabriel asked "( "ﻓﺈﺫﺍ ﻓﻌﻠﺖ ﺫﻟﻚ ﻓﺄﻧﺎ ﻣﺴﻠﻢ؟i.e., 'so, if I do these things, would I be a Muslim?'), to which the
Prophet (pbuh) replied "( "ﺇﺫﺍ ﻓﻌﻠﺖ ﺫﻟﻚ ﻓﻘﺪ ﺃﺳﻠﻤﺖi.e., 'If you do these things, you would enter Islam.').
Variations in the Reporting of the Answer Regarding Iman
a.

In some narratives, as in Bukhariy's narrative no. 4499, the response to the question regarding Iman is
reported as: "ﺑﺎﻟﺒﻌﺚ

( "ﺍﻵﺧﺮ ﺃﻥ ﺗﺆﻣﻦ ﺑﺎﷲ ﻣﻼﺋﻜﺘﻪ ﻭﻛﺘﺒﻪ ﻭﺭﺳﻠﻪ ﻭﻟﻘﺎﺋﻪ ﻭﺗﺆﻣﻦi.e., 'that you believe in God,

in His angels, in His books, in his prophets, in meeting Him and in the final resurrection.') omitting the
words "ﻭﺷﺮﻩ

b.

c.

( "ﺑﺎﻟﻘﺪﺭ ﺧﲑﻩi.e., 'you believe that the desirable and the undesirable events [in life] are all
from God') and adding the words "( "ﻭﻟﻘﺎﺋﻪi.e., 'and in meeting Him'). While in some other narratives, as,
for instance, in Bukhariy's narrative no. 50, this variation has been reported without the word ""ﺍﻵﺧﺮ
(i.e., 'final') in the phrase "( "ﺑﺎﻟﺒﻌﺚ ﺍﻵﺧﺮi.e., the final resurrection').
In some narratives, as for instance in Muslim's narrative no. 9, the word "( "ﻭﻛﺘﺒﻪi.e., 'His books') is
rendered as "( "ﻛﺘﺎﺑﻪi.e., 'His book').
In some narratives, as for instance in Muslim's narrative no. 10, the words ""ﻭﺷﺮﻩ ﻭﺗﺆﻣﻦ ﺑﺎﻟﻘﺪﺭ ﺧﲑﻩ
(i.e., 'and that you believe that the desirable and the undesirable events are all from God') have been
reported as "ﻛﻠﻪ

( "ﻭﺗﺆﻣﻦ ﺑﺎﻟﻘﺪﺭi.e., 'and that you believe that all events are from God'). While in some
narratives, as in Nassaiy's narrative no. 4990, this part is reported as "( "ﻭﺍﻟﻘﺪﺭ ﻛﻠﻪ ﺧﲑﻩ ﻭﺷﺮﻩi.e., 'and
in all events - desirable and undesirable - [as being from God]'). In some narratives, as in Ibn Hibban's
narrative no. 168, these words have been reported as "ﻭﻣﺮﻩ

( "ﻭﺍﻟﻘﺪﺭ ﺧﲑﻩ ﻭﺷﺮﻩ ﺣﻠﻮﻩi.e., 'all events -

desirable and undesirable, sweet and sour - [as being from God]'). In some narratives, as in Ibn
Hibban's narrative no. 159, the words
d.

"( "ﻭﺍﻟﻘﺪﺭ ﺧﲑﻩ ﻭﺷﺮﻩi.e., 'and all events - desirable and

undesirable - [are from God]') have been omitted.
In some narratives, as in Musnad Ahmad Ibn Hanbal's narrative no. 184, the Prophet (pbuh) is reported
to have said "ﺃﻥ

( "ﺗﺆﻣﻦ ﺑﺎﷲ ﻭﻣﻼﺋﻜﺘﻪ ﻭﺍﳉﻨﺔ ﻭﺍﻟﻨﺎﺭ ﻭﺍﻟﺒﻌﺚ ﺑﻌﺪ ﺍﳌﻮﺕ ﻭﺍﻟﻘﺪﺭ ﻛﻠﻪi.e., 'that you believe in

God, in His angels, in Paradise and Hellfire, in the resurrection after death and in all the events [being
from God]').
e.

ﺍﻹﳝﺎﻥ ﺃﻥ ﺗﺆﻣﻦ
ﻭﺍﳊﺴﺎﺏ ﻭﺍﳌﻼﺋﻜﺔ ﻭﺍﻟﻜﺘﺎﺏ ﻭﺍﻟﻨﺒﻴﲔ ﻭﺗﺆﻣﻦ ﺑﺎﳌﻮﺕ ﻭﺑﺎﳊﻴﺎﺓ ﺑﻌﺪ ﺍﳌﻮﺕ ﻭﺗﺆﻣﻦ ﺑﺎﳉﻨﺔ ﻭﺍﻟﻨﺎﺭ ﺑﺎﷲ ﻭﺍﻟﻴﻮﻡ ﺍﻵﺧﺮ
( "ﻭﺍﳌﻴﺰﺍﻥ ﻭﺗﺆﻣﻦ ﺑﺎﻟﻘﺪﺭ ﻛﻠﻪ ﺧﲑﻩ ﻭﺷﺮﻩi.e., 'Iman is that you believe in God, in the Day of Judgment, in
In Ahmad Ibn Hanbal's narrative no. 2926, the Prophet (pbuh) is reported to have said "

the angels, in the Book, in the prophets, in death and in life after death, in Paradise and in Hellfire, in
the [final] Judgment, in the balance [evaluating deeds] and in all the events - whether desirable or
undesirable - [as being from God]').
In some narratives, as in Nassaiy's narrative no. 4991, after the Prophet's reply, Gabriel is reported to have
added the asked "ﺁﻣﻨﺖ؟

( "ﺇﺫﺍ ﻓﻌﻠﺖ ﺫﻟﻚ ﻓﻘﺪi.e., 'if I do these things, would I have believed?') to which the
Prophet (pbuh) is reported to have replied "( "ﻧﻌﻢi.e., 'yes'), while in Ahmad Ibn Hanbal's narrative no. 2926, the
Prophet (pbuh) is reported to have replied with the words "( "ﺇﺫﺍ ﻓﻌﻠﺖ ﺫﻟﻚ ﻓﻘﺪ ﺁﻣﻨﺖi.e., 'if you do these things,

you would then indeed have believed'). While in Ahmad Ibn Hanbal's narrative no. 5856 the same question of
the inquirer is given in the words "ﻣﺆﻣﻦ؟

( "ﻓﺈﺫﺍ ﻓﻌﻠﺖ ﺫﻟﻚ ﻓﺄﻧﺎi.e., 'if I do these things, would I then be a

believer?').
Variations in the Reporting of the Answer Regarding Ihsaan

a.

In some narratives, as in Muslim's narrative no. 9, the response to the question regarding Ihsan is
reported as: "ﺃﻥ

( "ﺗﻌﺒﺪ ﺍﷲ ﻛﺄﻧﻚ ﺗﺮﺍﻩ ﻓﺈﻧﻚ ﺇﻥ ﻻ ﺗﺮﺍﻩ ﻓﺈﻧﻪ ﻳﺮﺍﻙi.e., 'that you worship God as if you see

Him, because even if you do not see Him, He is most definitely seeing you.').
b.

In some narratives, as in Muslim's narrative no. 10, the Prophet (pbuh) is reported to have said "

ﺃﻥ

( "ﺗﻜﻦ ﺗﺮﺍﻩ ﻓﺈﻧﻪ ﻳﺮﺍﻙ ﲣﺸﻰ ﺍﷲ ﻛﺄﻧﻚ ﺗﺮﺍﻩ ﻓﺄﻧﻚ ﺃﻥ ﻻi.e., 'that you fear God as if you see Him, because
c.

even if you do not see him, He is most surely seeing you.').
In some narratives, as in Ahmad Ibn Hanbal's narrative no. 184, the Prophet (pbuh) is reported to have
said "ﺃﻥ

( "ﺗﻌﻤﻞ ﷲ ﻛﺄﻧﻚ ﺗﺮﺍﻩ ﻓﺈﻥ ﱂ ﺗﻜﻦ ﺗﺮﺍﻩ ﻓﺈﻧﻪ ﻳﺮﺍﻙi.e., 'that you do you deeds for God as if you see

Him, for even if you do not see Him, He is seeing you.'). The same response is also reported in Ahmad
Ibn Hanbal's narrative no. 2926, with the exception of the words "ﺗﺮﺍﻩ
Him') which have been rendered as "ﺗﺮﻩ
d.

( "ﻓﺈﻥ ﱂi.e., 'for if you cannot see Him').

In some narratives, as in Ahmad ibn Hanbal's narrative no. 17207, the Prophet (pbuh) is reported to
have said "ﺃﻥ

e.

( "ﻓﺈﻥ ﱂi.e., 'for if you cannot see

( "ﺗﻌﺒﺪ ﺍﷲ ﻛﺄﻧﻚ ﺗﺮﺍﻩ ﻓﺈﻧﻚ ﺇﻥ ﻛﻨﺖ ﻻ ﺗﺮﺍﻩ ﻓﻬﻮ ﻳﺮﺍﻙi.e., 'that you worship God as if you

see Him, because even if you do not see Him, He is seeing you').
In some narratives, as in Ahmad ibn Hanbal's narrative no. 5856, the Prophet is reported to have said

"( "ﻛﺄﻧﻚ ﺗﺮﺍﻩ ﻓﺈﻥ ﻻ ﺗﻚ ﺗﺮﺍﻩ ﻓﺈﻧﻪ ﻳﺮﺍﻙ ﲣﺸﻰ ﺍﷲi.e., 'fear God as if you see Him, because even if you
could not see Him, He is seeing you.').
In some narratives, as in Ahmad ibn Hanbal's narrative no. 5856, after the Prophet's response the inquirer is
reported to have asked "ﳏﺴﻦ؟

( "ﻓﺈﺫﺍ ﻓﻌﻠﺖ ﺫﻟﻚ ﻓﺄﻧﺎi.e., 'if I do this, would I be a Muhsin?'), to which the Prophet
(pbuh) is reported to have replied "( "ﻧﻌﻢi.e., 'yes'), the same implication is reported slightly differently in some
narratives, as in Ahmad ibn Hanbal's narrative no. 17207, in which the inquirer is reported to have asked "ﻓﺈﺫﺍ
"( ﻓﻌﻠﺖ ﺫﻟﻚ ﻓﻘﺪ ﺃﺣﺴﻨﺖ؟i.e., 'if I do this, would I have done Ihsan?').
Variations in the Reporting of the Answer regarding the Day of Judgment
In some narratives, as in Ahmad Ibn Hanbal's narrative no. 5856, the question regarding the Day of Judgment
and about its signs has been omitted.
In some narratives, as in Nassaiy's narrative no. 4991, when Gabriel asked about the timing of the Day of
Judgment, the Prophet (pbuh) lowered his head and did not respond. Gabriel asked the question again, to which,
once again, the Prophet (pbuh) did not respond. At this Gabriel asked the question a third time. Nassaiy's

"ﻗﺎﻝ ﻳﺎ ﳏﻤﺪ ﺃﺧﱪﱐ ﻣﱴ ﺍﻟﺴﺎﻋﺔ؟ ﻗﺎﻝ ﻓﻨﻜﺲ ﻓﻠﻢ ﳚﺒﻪ ﺷﻴﺌﺎ ﰒ ﺃﻋﺎﺩ ﻓﻠﻢ ﳚﺒﻪ ﺷﻴﺌﺎ
"( ﰒ ﺃﻋﺎﺩ ﻓﻠﻢ ﳚﺒﻪ ﺷﻴﺌﺎ ﻭﺭﻓﻊ ﺭﺃﺳﻪ ﻓﻘﺎﻝ ﻣﺎ ﺍﳌﺴﺌﻮﻝ ﻋﻨﻬﺎ ﺑﺄﻋﻠﻢ ﻣﻦ ﺍﻟﺴﺎﺋﻞi.e., 'He asked: O Muhammad inform me

narrative no. 4991 reports this part as

about when shall be the Hour [of judgment]? [The narrator] said that the Prophet lowered his head and did not
respond. He repeated, but the Prophet did not respond. Then he repeated once again, but the Prophet did not
respond. Then the Prophet raised his head and said that the inquired is no more knowledgeable [about it] than
the inquirer.'). In Ahmad Ibn Hanbal's narrative no. 2926, in response to the question regarding the timing of the

"ﺳﺒﺤﺎﻥ ﺍﷲ ﰲ ﲬﺲ ﻣﻦ ﺍﻟﻐﻴﺐ ﻻ ﻳﻌﻠﻤﻬﻦ ﺇﻻ ﻫﻮ ﺇﻥ ﺍﷲ ﻋﻨﺪﻩ ﻋﻠﻢ
ﺍﻟﺴﺎﻋﺔ ﻭﻳﱰﻝ ﺍﻟﻐﻴﺚ ﻭﻳﻌﻠﻢ ﻣﺎ ﰲ ﺍﻷﺭﺣﺎﻡ ﻭﻣﺎ ﺗﺪﺭﻱ ﻧﻔﺲ ﻣﺎﺫﺍ ﺗﻜﺴﺐ ﻏﺪﺍ ﻭﻣﺎ ﺗﺪﺭﻱ ﻧﻔﺲ ﺑﺄﻱ ﺃﺭﺽ ﲤﻮﺕ ﺇﻥ ﺍﷲ ﻋﻠﻴﻢ
"( ﺧﺒﲑi.e., 'God is clear of all fault. In relation to five things, which are from among the hidden things, no one
Day of Judgment, the Prophet (pbuh) replied

knows anything except God: Indeed with God is the knowledge of the Hour [of judgment]; He pours the rain; He

knows what is in the wombs; No one knows what he shall earn the next day; And no one knows where shall he
die. Indeed God is knowledgeable, aware.')
In contrast to the preferred text, in which the inquirer has asked about the signs of the Day of Judgment, in
Bukhariy's narrative no. 4499, in response to the question regarding the timing of the Day of Judgment, the
Prophet (pbuh) himself continues to tell the signs of the Day. There are however, some variations in the
reporting of the signs of the Day of Judgment. Some of these important variations are as under:
a.

In some narratives, as in Bukhariy's narrative no. 4499, the first sign has been rendered as: "ﻭﻟﺪﺕ

ﺇﺫﺍ

( "ﺍﳌﺮﺃﺓ ﺭﺑﺘﻬﺎ ﻓﺬﻟﻚ ﻣﻦ ﺃﺷﺮﺍﻃﻬﺎi.e., 'when this woman will give birth to the free woman. This, then, is
among its signs.'). In some narratives, as in Bukhariy's narrative no. 50, this sign has been rendered as:

"ﺎ( "ﺇﺫﺍ ﻭﻟﺪﺕ ﺍﻷﻣﺔ ﺭi.e., 'when this slave girl will give birth to the master'). In some narratives, as in
Muslim's narrative no. 10, the first sign has been reported in the words "( "ﺇﺫﺍ ﺭﺃﻳﺖ ﺍﳌﺮﺃﺓ ﺗﻠﺪ ﺭﺑﺘﻬﺎi.e.,
'when you shall see that this woman bears the free woman'). In Ahmad Ibn Hanbal's narrative no. 184,
this sign has been reported in the words "ﻦﺭﺑﺎ

( "ﻭﻭﻟﺪﺕ ﺍﻹﻣﺎﺀi.e., 'and these slave women will bear

free women').
b.

In some narratives, as in Bukhariy's narrative no. 4499, the second sign has been rendered as: "

ﻭﺇﺫﺍ

( "ﺍﳊﻔﺎﺓ ﺍﻟﻌﺮﺍﺓ ﺭﺅﺱ ﺍﻟﻨﺎﺱ ﻓﺬﻟﻚ ﻣﻦ ﺃﺷﺮﺍﻃﻬﺎ ﻛﺎﻥi.e., 'when these bare-feet and naked [Arabs] shall
become rulers of people, this then is one of its signs.'). In some narratives, as in Bukhariy's narrative no.
50, the same sign has been rendered as: "ﺍﻟﺒﻨﻴﺎﻥ

( "ﻭﺇﺫﺍ ﺗﻄﺎﻭﻝ ﺭﻋﺎﺓ ﺍﻹﺑﻞ ﺍﻟﺒﻬﻢ ﰲi.e., 'when these cattle

and camel grazers start competing in making high-rise buildings.'). In Ahmad Ibn Hanbal's narrative no.
184, this sign has been reported in the words "ﺍﻟﺒﻨﻴﺎﻥ

( "ﺇﺫﺍ ﺍﻟﻌﺮﺍﺓ ﺍﳊﻔﺎﺓ ﺍﻟﻌﺎﻟﺔ ﺭﻋﺎﺀ ﺍﻟﺸﺎﺀ ﺗﻄﺎﻭﻟﻮﺍ ﰲi.e.,

'when these naked, bare-feet, destitute shepherds start competing with each other in making high-rise
buildings.'). In Ahmad ibn Hanbal's narrative no. 17207, the second sign has been reported as

"ﻭﻳﻄﻮﻝ

"( ﺍﻫﻞ ﺍﻟﺒﻨﻴﺎﻥ ﺑﺎﻟﺒﻨﻴﺎﻥ ﻭﻛﺎﻥ ﺍﻟﻌﺎﻟﺔ ﺍﳉﻔﺎﺓ ﺭﺅﻭﺱ ﺍﻟﻨﺎﺱi.e., 'the builders start making high rise buildings and
c.

these destitute and coarse become the leaders of people.').
In some narratives, as in Muslim's narrative no. 9, three rather than two signs have been mentioned in

ﺎ ﻓﺬﻟﻚ ﻣﻦ ﺃﺷﺮﺍﻃﻬﺎ ﻭﺇﺫﺍ ﻛﺎﻧﺖ ﺍﻟﻌﺮﺍﺓ ﺍﳊﻔﺎﺓ ﺭﺅﻭﺱ ﺍﻟﻨﺎﺱ ﻓﺬﻟﻚ ﻣﻦﺃﺷﺮﺍﻃﻬﺎ ﻭﻟﺪﺕ ﺍﻷﻣﺔ ﺭ
( "ﻭﺇﺫﺍ ﺗﻄﺎﻭﻝ ﺭﻋﺎﺀ ﺍﻟﺒﻬﻢ ﰲ ﺍﻟﺒﻨﻴﺎﻥ ﻓﺬﻟﻚ ﻣﻦ ﺃﺷﺮﺍﻃﻬﺎi.e., 'when the slave girl gives birth to the free woman,

the words "ﺇﺫﺍ

this then is one of its signs; When these naked, bare-footed become the leaders of people, this then is
one of its signs; And when these cattle grazers start competing in making buildings, this then is one of
its signs.'). The same is the case in Muslim's narrative no. 10. However, in Muslim's narrative no. 10,
the second sign has been reported as "ﺍﻷﺭﺽ

( "ﻭﺇﺫﺍ ﺭﺃﻳﺖ ﺍﳊﻔﺎﺓ ﺍﻟﻌﺮﺍﺓ ﺍﻟﺼﻢ ﺍﻟﺒﻜﻢ ﻣﻠﻮﻙi.e., 'when you

see these bare-footed, naked, deaf, dumb [people] become kings in the land.'). In some narratives, as
in Ahmad ibn Hanbal's narrative no. 2926, the word "( "ﺍﳉﻴﺎﻉi.e., 'hungry') has also been added to

d.

"( "ﺍﳊﻔﺎﺓ ﺍﻟﻌﺮﺍﺓ ﺍﻟﻌﺎﻟﺔi.e., 'bare-footed, naked, destitute'), while in Ahmad ibn Hanbal's narrative no. 9497,
the word "( "ﺍﳉﻔﺎﺓi.e., 'coarse') is also added.
In Ahmad Ibn Hanbal's narrative no. 2926, the inquirer is also reported to have asked " ﻳﺎ ﺭﺳﻮﻝ ﺍﷲ ﻭﻣﻦ
( "ﻭﺍﳉﻴﺎﻉ ﺍﻟﻌﺎﻟﺔ؟ ﺃﺻﺤﺎﺏ ﺍﻟﺸﺎﺀ ﻭﺍﳊﻔﺎﺓi.e., 'Prophet of God, who are these shepherds, the bare-footed,

the hungry and the destitute?", to which the Prophet (pbuh) is reported to have answered "( "ﺍﻟﻌﺮﺏi.e.,
'the Arabs'). While in Ahmad ibn Hanbal's narrative no. 17207, in response to a similar question, the
Prophet (pbuh) is reported to have said "( "ﺍﻟﻌﺮﻳﺐi.e., 'the Arabs').
e.

In some narratives, as in Nassaiy's narrative no. 4991, the sequence of the reporting of these signs has
been altered.

According to Ahmad ibn Hanbal's narrative no. 17207, when the Prophet (pbuh) told the inquirer that no one
knew about the timing of the Day of Judgment, the inquirer, rather than the Prophet (pbuh), informed about
some signs of the Day of Judgment. The referred part of the narrative reads thus:

ﺎ ﻭﻳﻄﻮﻝ ﺃﻫﻞ ﺍﻟﺒﻨﻴﺎﻥ ﺑﺎﻟﺒﻨﻴﺎﻥ ﻭﻋﺎﺩ ﺍﻟﻌﺎﻟﺔﻳﺎ ﺭﺳﻮﻝ ﺍﷲ ﺍﻥ ﺷﺌﺖ ﺣﺪﺛﺘﻚ ﺑﻌﻼﻣﺘﲔ ﺗﻜﻮﻧﺎﻥ ﻗﺒﻠﻬﺎ ﻓﻘﺎﻝ ﺣﺪﺛﲏ ﻓﻘﺎﻝ ﺇﺫﺍ ﺭﺃﻳﺖ ﺍﻷﻣﺔ ﺗﻠﺪ ﺭ
ﺍﳊﻔﺎﺓ ﺭﺅﻭﺱ ﺍﻟﻨﺎﺱ ﻗﺎﻝ ﻭﻣﻦ ﺃﻭﻟﺌﻚ ﻳﺎ ﺭﺳﻮﻝ ﺍﷲ ﻗﺎﻝ ﺍﻟﻌﺮﻳﺐ
'Prophet of God, if you desire, I will tell you about two of the signs that shall be manifested before it. He replied:
tell me. He said: When you see the slave girl giving birth to the free woman; and when you see the builders
making high rise buildings; and when you see the destitute, the bare-footed shall becoming leaders of the
people. Someone asked: Who are these, O Prophet of God. He replied: the Arabs.'
In some narratives, as, for instance, in Bukhariy's narrative no. 4499, after mentioning the signs of the Day of
the Judgment, the narrator, without specifying whether the Prophet (pbuh) said these words or not, has added
the words: "ﺍﻷﺭﺣﺎﻡ

( "ﰲ ﲬﺲ ﻻ ﻳﻌﻠﻤﻬﻦ ﺇﻻ ﺍﷲ ﺇﻥ ﺍﷲ ﻋﻨﺪﻩ ﻋﻠﻢ ﺍﻟﺴﺎﻋﺔ ﻭﻳﱰﻝ ﺍﻟﻐﻴﺚ ﻭﻳﻌﻠﻢ ﻣﺎ ﰲi.e., 'Among five

things that no one knows except God are: Indeed with God alone is the knowledge of the Hour of Judgment; He
pours down the rains; and He knows what is in the wombs'. However, in some narratives, as, for instance, in
Bukhariy's narrative no. 50, it is mentioned that these words were spoken by the Prophet (pbuh). In some
narratives, as for instance in Muslim's narrative no. 9, there is also an addition of the words

"ﻭﻣﺎ ﺗﺪﺭﻱ ﻧﻔﺲ ﻣﺎﺫﺍ

"( ﺗﻜﺴﺐ ﻏﺪﺍ ﻭﻣﺎ ﺗﺪﺭﻱ ﻧﻔﺲ ﺑﺈﻱ ﺃﺭﺽ ﲤﻮﺕi.e., 'and no knows what shall he earn the next day and no one
knows shall he die').
In some narratives, as in Nassaiy's narrative no. 4991, before leaving the scene, the person said

 ﻭﺍﻟﺬﻱ."ﻻ

"( ﺑﻌﺚ ﳏﻤﺪﺍ ﺑﺎﳊﻖ ﻫﺪﻯ ﻭﺑﺸﲑﺍ ﻣﺎ ﻛﻨﺖ ﺑﺄﻋﻠﻢ ﺑﻪ ﻣﻦ ﺭﺟﻞ ﻣﻨﻜﻢi.e., 'No. By Him, Who has sent Muhammad with a
just purpose, as a guide and as a bearer of good tidings, I am not aware of it any more than any of the men
among you').
In some narratives, as in Tirmidhi's narrative no. 2610, the words

 ﻳﺎ ﻋﻤﺮ: ﰒ ﺍﻧﻄﻠﻖ ﻓﻠﺒﺜﺖ ﻣﻠﻴﺎ ﰒ ﻗﺎﻝ ﱄ:"ﻗﺎﻝ

"( ﺃﺗﺪﺭﻱ ﻣﻦ ﺍﻟﺴﺎﺋﻞ؟i.e., 'He said: then he left and I kept sitting there for quite some time. Then the Prophet
asked me: Do you know who the inquirer was?') have been replaced with  ﻓﻠﻘﻴﲏ ﺍﻟﻨﱯ ﺻﻠﻰ ﺍﷲ ﻋﻠﻴﻪ:"ﻗﺎﻝ ﻋﻤﺮ
"( ﻭﺳﻠﻢ ﺑﻌﺪ ﺫﻟﻚ ﺑﺜﻼﺙ ﻓﻘﺎﻝ ﻳﺎ ﻋﻤﺮ ﻫﻞ ﺗﺪﺭﻱ ﻣﻦ ﺍﻟﺴﺎﺋﻞi.e., 'Omar said: the Prophet met me three days after the
incident and said: Omar, do you who the inquirer was?'). While in some narratives, as in Nassaiy's narrative no.
4990, this part has been reported as

 ﻳﺎ ﻋﻤﺮ ﻫﻞ: ﻓﻠﺒﺜﺖ ﺛﻼﺛﺎ ﰒ ﻗﺎﻝ ﱄ ﺭﺳﻮﻝ ﺍﷲ ﺻﻠﻰ ﺍﷲ ﻋﻠﻴﻪ ﻭﺳﻠﻢ:"ﻗﺎﻝ ﻋﻤﺮ

"( ﺗﺪﺭﻱ ﻣﻦ ﺍﻟﺴﺎﺋﻞi.e., 'Omar said: Three days passed by. Then the Prophet (pbuh) asked me: Omar, do you
know who the inquirer was?').
In some narratives, as, for instance, in Bukhariy's narrative no. 4499, after the man had left, the Prophet (pbuh)
is reported to have directed the Muslims to go after him and to bring him back. However, people could not see a

trace of him. At this, the Prophet (pbuh) declared that it was Gabriel, who had come to teach people some
important aspects of their religion. Thus, the following words are added at the end of Bukhariy's narrative no.
4499: "ﺩﻳﻨﻬﻢ

( "ﰒ ﺍﻧﺼﺮﻑ ﺍﻟﺮﺟﻞ ﻓﻘﺎﻝ ﺭﺩﻭﺍ ﻋﻠﻲ ﻓﺄﺧﺬﻭﺍ ﻟﲑﺩﻭﺍ ﻓﻠﻢ ﻳﺮﻭﺍ ﺷﻴﺌﺎ ﻓﻘﺎﻝ ﻫﺬﺍ ﺟﱪﻳﻞ ﺟﺎﺀ ﻟﻴﻌﻠﻢ ﺍﻟﻨﺎﺱi.e.,

'then the person left. Then the Prophet said: Return him to me. People started looking for him to return him [to
the Prophet] but could not find any trace of him. Then the Prophet said: He was Gabriel, who had come to teach
people their religion.'). While in some narratives, as in Tirmidhi's narrative no. 2610, the Prophet is reported to
have said "ﺩﻳﻨﻜﻢ

( "ﺫﺍﻙ ﺟﱪﻳﻞ ﺃﺗﺎﻛﻢ ﻳﻌﻠﻤﻜﻢ ﻣﻌﺎﱂi.e., 'that was Gabriel. He had come to teach you some

important aspects of your religion.'). While in some narratives, as in Nassaiy's narrative no. 4990, the Prophet
(pbuh) is reported to have said "ﺩﻳﻨﻜﻢ

( "ﻓﺈﻧﻪ ﺟﱪﻳﻞ ﻋﻠﻴﻪ ﺍﻟﺴﻼﻡ ﺃﺗﺎﻛﻢ ﻟﻴﻌﻠﻤﻜﻢ ﺃﻣﺮi.e., 'It was Gabriel (pbuh), he

had come to teach you an aspect of your religion.'). In some narratives, as in Muslim's narrative no. 10, when
the people returned without being able to find him, the Prophet (pbuh) is reported to have said

"ﻫﺬﺍ ﺟﱪﻳﻞ ﺃﺭﺍﺩ

"( ﺃﻥ ﺗﻌﻠﻤﻮﺍ ﺇﺫ ﱂ ﺗﺴﺌﻠﻮﺍi.e., 'this was Gabriel. He had wanted to teach you, as you hesitate in asking questions.').
In Ahmad Ibn Hanbal's narrative no. 184, subsequent to Gabriel's departure, the narration continues as "ﻗﺎﻝ ﻋﻠﻲ
"( ﺍﻟﺮﺟﻞ ﻓﻄﻠﺒﻮﻩ ﻓﻠﻢ ﻳﺮﻭﺍ ﺷﻴﺌﺎ ﻓﻤﻜﺚ ﻳﻮﻣﲔ ﺃﻭ ﺛﻼﺛﺔi.e., 'the Prophet said: Bring the person to me. People started
looking for him but could not find him. The Prophet waited for two or three days.').
In some narratives, as in Nassaiy's narrative no. 4991, it is mentioned that Gabriel came in the guise of one of
the companions of the Prophet (pbuh), named Dahya Al-Kalbiy. While in Ahmad Ibn Hanbal's narrative no. 374,
the Prophet (pbuh) is reported to have said

"ﻫﺬﺍ ﺟﱪﻳﻞ ﺟﺎﺀﻛﻢ ﻳﻌﻠﻤﻜﻢ ﺩﻳﻨﻜﻢ ﻣﺎ ﺃﺗﺎﱐ ﰲ ﺻﻮﺭﺓ ﺇﻻ ﻋﺮﻓﺘﻪ ﻏﲑ ﻫﺬﻩ

"( ﺍﻟﺼﻮﺭﺓi.e., 'this was Gabriel, he had come to teach you your religion. Every time he came to me in a guise, I
recognized him, except this once.').
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